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Introduction 

The Bible emphasizes the role of the older generation to pass their faith onto the next 

generation so that the younger generation can be deeply rooted in the Lord, but many studies 

show that today’s churches are not adequately discipling them (Barna Group, 2011, 2019; 

McDowell & Bellis, 2006; Pew Research Center, 2015; Powell & Clark, 2011; Smith & Denton, 

2005). In 2011, the Barna Research Group reported in a five-year project that 59% of young 

adults (ages 18–29) with a Christian background left their churches after the age of 15. 

According to new research released in September 2019 by the Barna Group, the dropout rate for 

church involvement of young adults has increased from 59% to 64%. Moreover, in the report of 

the 2011-2012 National Korean American Church Survey (Oh, 2012), 82.3% of second-

generation Korean Americans left their immigrant churches after graduating from high school, 

45.7% of them leaving Christianity as a religion. This phenomenon has come to be known by 

Helen Lee’s expression, the “Silent Exodus” (1996). Kinnaman (2011), the president of the 

Barna Group, points out that the main reason for the dropout is a problem of faith 

development—a disciple-making problem—for the next generation. 

Given this issue, an increasing number of Christian educators have argued through 

research that intergenerational (IG) experiences contribute to long-term faith formation (White, 

1988; Harkness, 2000; McIntosh, 2002; Wilhoit, 2008; Allen & Ross, 2012; Roberto, 2012; 

Hellerman, 2017; Kinnaman & Hawkins, 2011; Kinnaman, & Matlock, 2019). However, due to 



the cultural characteristics of immigrant churches, where generations are divided not only by age 

but also by language, it is challenging to do ministry to enhance IG experiences. For that reason, 

the implementation and research of intergenerational ministry (IGM) are relatively scarce. Thus, 

the purpose of this study was to explore the effects of IGM on the transmission of Christian faith 

to the next generation of Korean immigrant churches in the United States and to provide some 

avenues of improvement through the examination of successful IGM cases. 

Literature Review 

Intergenerational Faith Transmission 

To understand how faith is formed and IG faith transmission is possible, this study 

reviewed relevant theories related to faith development, social learning, sociocultural learning, 

and situated learning, as well as the insights from advocates of IGM. Firstly, relevant theories 

pertaining to faith development from Fowler (1981, 1991), Westerhoff (2000, 2010), and Nelson 

(1967, 1989) stress the crucial role of parents and the intergenerational (IG) faith community in 

shaping and maturing young people’s faith. Secondly, Bandura’s (1977) social learning theory 

emphasizes the role of modeling, Vygotsky’s (1978) sociocultural learning theory conceptualizes 

the zone of proximal development, and Lave and Wenger’s situated learning theory (1991) 

proposes a learning process of engagement in a community of practice. These theories build 

frameworks for understanding how people learn effectively through IG interactions. Lastly, 

insights from IGM advocates, including White (1988), Harkness (1998), Allen and Ross (2012), 

and Jones (2009), provide benefits of IGM and examples of its practices. According to Jones 

(2017a), the healthy family ministry should include two biblically grounded dynamics: “family-

as-church” and “church-as-family” (para. 3). These insights indicate how crucial IGM is when it 



comes to harmonizing divided generations, especially when considering the future of the 

immigrant church. 

Current empirical research investigated factors that contribute to IG faith transmission. 

Parental religiosity had a positive impact on the transmission and development of adolescent 

faith (Goodman & Dyer, 2019; Martin et al., 2003). IG faith transmission occurred better under 

parental consistency between religious beliefs and practices (Bader & Desmond, 2006; Goodman 

& Dyer, 2019). The second primary factor that contributed to children’s later religious beliefs 

was family religious activities during childhood and adolescence. Christian socialization in the 

family during adolescence had the strongest positive influence on Christian conviction in 

Christians’ adult years and later life (Barry et al., 2013; Birkelbach & Meulemann, 2013; 

Dollahite et al., 2019; Goodman & Dyer, 2019; Martin et al., 2003). 

Based on these empirical studies, the most effective functions of the church in IG faith 

transmission can be summarized in three ways. Firstly, churches should intentionally pursue an 

IG philosophy of ministry (Linderman, 2016; May et al., 2011; Ross, 2012; Snailum, 2012). 

Secondly, churches should provide more opportunities for IG interaction (Embree, 2017; Lanker, 

2012; Lau, 2017; Linderman, 2016; May et al., 2011; Powell et al., 2017; Ross, 2012; Snailum, 

2012). Finally, churches should overcome challenges in implementing IGM with biblical 

perspectives (Lau, 2017; Ross, 2012; Snailum, 2012). 

Korean Immigrant Churches in the United States 

Considering the issue of the bicultural context, Berry’s (1992) bidimensional model of 

acculturation helps make sense of the process of cultural transformation in immigrant families. 

Strauss and Howe’s (1991) generational theory explains how each generation is shaped through 

shared beliefs, attitudes, values, and behaviors. Given each generation’s characteristics, several 



Christian scholars suggest practical applications for fruitful church ministries that bring these 

generations together (Esqueda, 2018; Gambone, 2015; McIntosh, 2002; Sbanotto & Blomberg, 

2016). 

Most immigrant families in the first and second generations experienced IG tensions and 

disconnections created by the process of immigration (ChenFeng et al., 2015; Dennis et al., 

2010; Lui, 2019; Park, 2005). IG conflicts with parents negatively affect young people’s 

psychological functioning and family well-being, reducing family cohesion and dynamics 

(Dennis et al., 2010; Lee & Koeske, 2010; Lui, 2019). However, IG conflicts can be alleviated 

by a variety of mediating factors such as parental warmth and attachment, social support, and 

ethnic identity and language (Cho, 2015; Kim, 2013; Lee & Koeske, 2010; Moon, 2008; Park, 

2005; Wu & Chao, 2005). In addition, Christian spirituality and the faith community can be a 

significant resource for supporting personal, marital, and familial relationships in immigrant 

homes (ChenFeng et al., 2015; Lu et al., 2012). 

Regarding the challenges of Korean immigrant churches in the United States, Byun 

(2015) argued that the Silent Exodus is still considered a significant problem for Korean 

immigrant churches. Furthermore, the tension in the relationship between pastors in Korean 

ministry (KM), generally first-generation Koreans, and pastors in English ministry (EM), 

generally second-generation Korean Americans, was another key issue in Korean immigrant 

churches that stemmed from cultural differences (Byun, 2015; Kim, 2005; Min & Kim, 2010).  

Research Questions 

For the purpose of this study, one primary research question was addressed: What are the 

effects of IGM practices on transmitting the Christian faith to the next generation in Korean 



immigrant churches in the United States? To answer this primary question, the following 

subsidiary questions were explored: 

1. What types of IGM practices are being implemented in Korean immigrant churches in 

the United States?  

2. What factors contribute to or hinder effective IGM? 

3. What are the effects of their IGM practices on IG faith transmission? 

a. What has been the perceived influence of IGM practices in the church on IG 

relationships between younger and older generations?  

b. To what extent and how has participation in IGM practices during adolescence 

affected the younger generation’s faith maturity? 

c. To what extent and how have these IGM practices equipped older generations to 

become disciple-makers for the next generation? 

Research Methodology 

This study employed a qualitative research methodology to explore participants’ 

perceptions of the impact of IGM on faith transmission. Due to the exploratory nature of this 

study, a grounded theory approach was utilized for collecting and analyzing data. A combination 

of criterion and snowball sampling strategies was used to recruit participants. Data were 

collected by personal one-on-one interviews using a semi-structured in-depth approach that 

offers topics and questions to the interviewee but is carefully designed to elicit the interviewee’s 

ideas and opinions on the topic of interest (Flick, 2014). Data analysis for the interviews was 

conducted using the NVivo 12 qualitative analysis software to utilize a grounded theory 

approach following the open-axial-selective coding process. Throughout data collection and 



analysis, this study used criteria that evaluated the quality of this research to ensure the validity 

and reliability of this qualitative study.  

The target population for this study consisted of young Korean American Christians (ages 

18–29) who grew up attending Korean immigrant churches and actively participated in IGM 

practices during their adolescence. The sample represented a variety of Protestant denominations 

from nine Korean immigrant churches in California, Texas, New Jersey, and Washington. A total 

of 35 people participated in the interview through the online video platform, Zoom, due to the 

COVID-19 pandemic. Each interview lasted approximately 50–90 minutes. The primary sample 

consisted of 17 young Korean-American Christians between the ages of 18-29, predominantly 

second-generation Korean Americans. To strengthen the credibility and validity of the current 

research, this study added a subsample of nine parents and nine pastors. This subsample was 

mostly composed of first or 1.5-generation Korean Americans. As such, 19 interviews were 

conducted in English and 16 in Korean. Participant demographic information is portrayed in 

Appendix 1. 

Results 

The findings of this empirical research explored answers to three subsidiary research 

questions. The first subsidiary question was to identify the types of IGM implemented in Korean 

American churches. All nine participant churches have been holding IG worship services; six of 

these churches held IG worship services once a month, two churches every week, and one church 

only seasonally. The types of IGM practices implemented by these nine churches include: IG 

prayer times, 40-day camps, IG prayer partners, IG devotional times, annual English Camps in 

Korea, weekday IG praise worship services, teachers’ assistant systems, IG early morning 

worship services, college student connections, spiritual mentoring discipleship, links between 



children and seniors, family mission trips, family Sundays, parent connect ministries, IG Bible 

studies, IG small groups, babysitting events, providing the same sermon topics for all 

generations, 40-day community campaigns, and annual feasts. 

Answers to the second and third subsidiary questions generated nine themes that were 

divided into three categories: factors contributing to effective IGM, factors hindering effective 

IGM, and effects of IGM practices on IG faith transmission (Appendix 2). 

Factors Contributing to Effective IGM 

The Church’s Ongoing Vision Sharing and Providing IG Interactions  

For more effective IGM, all three participant groups emphasized the important role of the 

church in providing more intentional IG interactions to build relationships. Interestingly, the 

word most frequently expressed by the young adult participants was “awkward.” The young 

adult participants reported a feeling of discomfort when participating in IG worship services with 

other generations. They pointed out that even if a church implements IGM, the younger 

generation would hesitate to participate unless relationships were formed with the older 

generation beforehand. Without meaningful relationships between generations, these ministries 

were not as effective. To resolve this issue, a total of 12 out of 17 young adult participants 

argued that churches should provide more personal IG interaction opportunities, rather than 

simply expecting them to attend IG worship services and events that often lacked social 

connection. To promote more IG interactions, all nine pastor participants emphasized the 

importance of the senior pastor’s ministry philosophy focusing on generational unity for faith 

transmission. On the other hand, seven out of nine parent participants highlighted the church’s 

continuous education about the church as family and the body of Christ as emphasized in the 

New Testament. Pastor participants also added that the church should constantly strive to build a 



biblical church that promotes IG unity and has a sense of urgency for the future of the Korean 

immigrant church. In addition, all three sample groups mentioned the church’s efforts to supply 

resources for IG worship services, including translation systems for worship attendees who speak 

different languages, English Bible studies to help 2nd-generations understand the Korean 

service, intermediary roles for the 1.5-generation, and the same sermon topics for all generations. 

Christ-like Examples of Parents and Older Generations 

The majority of young adult participants mentioned Christ-like examples of parents and 

older generations as the second contributing factor. They noted that they became more willing to 

be involved in IGM when they saw their parents and older generations setting an example of 

faith in action. In addition, over 70% of young adult participants argued that the reason they were 

reluctant to communicate with parents and other adults in the church was not due to a language 

difference but rather the authoritarian attitudes of the older adults who did not accept the 

generational differences. When these older generations abandoned these attitudes and treated 

younger people in a more approachable way, the younger generation was more likely to engage 

in interactions with older generations and participate in IGM.  

Parent participants cited their contributing roles in more detail than the young adult 

group. The parents believed that younger generations more willingly participate in IGM when 

parents recognize and act on their role in their children’s faith education, create a community 

where children feel loved and valued, practice patience for the fruit of IG reconciliation, and help 

children to maintain or learn Korean. Pastor participants argued that parents need a paradigm 

shift in which they have the primary role of making disciples of their children. They also 

maintain that parents’ consistency between beliefs and actions plays a significant role in raising 



their children’s faith. They particularly emphasized parents’ role in helping children learn 

Korean and supporting maintaining their identity as Koreans. 

Personal Engagement in Embracing Different Generations 

The theme of personal engagement to embrace other generations emerged only in the 

young adult data. More than 60% of young adult participants argued that they should make 

efforts to approach the older generations first to overcome initial awkwardness rather than 

merely being avoidant. They claimed that as the younger generations put up with awkward 

periods and tried to form relationships with the older generations, they would benefit from it over 

time. They also noted that it is necessary to overcome the awkwardness and language barrier 

between the two generations by asking questions and listening carefully with patience. 

In addition, 59% of young adult participants stressed that efforts to embrace and respect 

different generations are essential for more effective IGM, citing the biblical obligation to form 

one body in Christ as a factor that allowed them to embrace generations. Moreover, 41% of 

young adult participants argued that both generations should strive to acquire or develop two 

languages, Korean and English, for effective IGM in Korean American churches. Beyond that, 

three participants emphasized the importance of being guided by the Holy Spirit to make all of 

this possible. Another three participants noted that their IGM experiences with their parents 

before the COVID-19 pandemic helped them acclimate better to online worship at home with 

parents. 

Factors Hindering Effective IGM 

Inefficient Church Systems for Integrating Generations 

All three participant groups noted their churches’ insufficient systems for integrating 

generations as one of the factors that interfere with effective IGM. These systems included the 



division between the Korean ministry (KM) and the English ministry (EM), as well as keeping 

members busy with other church ministries. More than 50% of young adult participants pointed 

out the lack of opportunities to form IG relationships due to the division of KM and EM. About 

half of parent and pastor participants agreed that the separation of KM and EM was the most 

serious factor in preventing Korean immigrant churches from becoming one and transmitting 

their faith. As another factor, approximately a quarter of young adult participants expressed 

dissatisfaction about their parents being too busy with church ministry, which led to a lack of 

time together. In addition, parent participants mentioned their own insufficient understanding of 

the value of IGM. Pastor participants additionally pointed out the church’s lack of education on 

the importance of IG integration for faith transmission and the lack of evaluation of IGM 

practices. 

Language and Cultural Barriers Between Generations 

Another obstacle to effective IGM was the barrier of language and culture between 

generations. Regarding the issue of language barriers, a surprising result was revealed. Even 

though most young adult participants agreed that there were language barriers between them and 

first-generation adults, more than half noted that this barrier was surmountable and not a major 

obstacle to participation in IGM. This was possible through a missionary mindset, improvement 

of Korean language skills, and the help of the 1.5 generation as a bridge between the two 

generations. However, when it comes to cultural barriers, most young adult participants pointed 

out that authoritarian and unbiblical attitudes of parents and older generations seriously hindered 

the formation of IG relationships. They argued that the cause of the generational conflict was the 

lack of effort to understand each other’s differences in background and beliefs. The parent and 

pastor groups also noted the seriousness of language and cultural barriers between generations, 



although they did not comment on this as much as the young adult group. As such, language and 

cultural barriers appeared in all participant groups. However, the results of the data indicate that 

younger generations felt these barriers were more real and restrictive of their relationships with 

older generations, especially concerning cultural conflicts. 

Lack of Personal Commitment 

As was the case in the contributing factor section, this last hindering factor was also 

generated only in the young adult group. Young adult participants mentioned a lack of personal 

commitment as another hindering factor to effective IGM. This factor included pursuing personal 

preferences for spiritual growth rather than the communal aspects of spiritual growth, as well as 

participation in IGM through coercion rather than voluntary involvement. 

Effects of IGM Practices on IG Faith Transmission 

IGM Helps Connect and Unite Generations 

In the evaluation of the impact of IGM on IG relationships, young adult participants 

claimed that their IGM practices helped them connect to and unite with other generations. For 

example, 65% of young adult participants responded that their IGM practices helped reduce 

generational gaps and conflicts. They expressed that they had a great benefit of becoming closer 

to other generations by reducing the generational gap through the time they spent worshiping, as 

well as preparing and going on mission trips together. Moreover, about 60% of young adult 

participants evaluated their IGM experiences as promoting genuine relationships with other 

generations. They noted that engaging with older generations of ministry helped them develop 

their relationships of personal conversation with those adults and made them feel connected not 

only to the adult generation but also to the church as a whole. More importantly, several 

participants voiced that they did not and will not leave the church because of this IG connection. 



Lastly, about a third of young adult participants noted that their IGM experiences enhanced 

family bonding. They mentioned that one of the advantages of worship with family was that they 

became spiritually one by being in the same space. Many of them shared stories that their 

relationships with their parents were restored through worship services, which opened up 

opportunities for deep conversations with their parents. Thus, they called the IG worship service 

“reconciliation and healing.” 

Like the young adult group, the parent group also acknowledged that IGM helped 

improve IG relationships by reducing generational gaps and enhancing family bonding. Three 

parent participants reported that the experiences of IG worship services and family mission trips 

helped their relationships at home during the pandemic. Several pastor participants agreed with 

this claim and noted that with the COVID-19 outbreak, they have clearly seen the difference 

between those who were prepared for faith education at home and those who were not. They said 

witnessing this made them more aware of the church’s responsibility to help parents fulfill their 

significant role in discipling their children at home. Another surprising finding of this study was 

that during COVID-19, one church that has more aggressively implemented IGM has increased 

its membership, while many other churches have seen significant declines in congregation size. 

The church’s pastor explained that the reason for their growth was that during the pandemic the 

example of harmonious families was shown to neighbors, encouraging them to consider 

attending that church. 

IGM Helps Young People Have a Biblical View of the Church and Live a Life Accordingly 

Regarding the impact of IGM on the spiritual maturity of the younger generation, young 

adult participants maintained that their IGM experiences helped them have a biblical perspective 

of the church and live a life reflecting these values. Specifically, 82% of young adult participants 



claimed that their IGM experiences led them to love the church more and be committed to 

missions, evangelism, and church ministries. Over 70% of young adult participants reported that 

they considered the church as their spiritual family in one body of Christ. Remarkably, two of 

them went so far to describe their IGM experiences as life in heaven. Moreover, about two-thirds 

of young adult participants stated that engaging in IGM helped them gain broader perspectives 

and knowledge of the Christian life. Additionally, 59% of young adult participants declared that 

they got closer to God through IGM, and some of them encountered God for the first time 

through IG worship or IG prayer time. Lastly, about half of the young adult participants 

expressed their passion and sense of responsibility for the generation after them. 

Both young adult and parent participants acknowledged that IGM helped grow the next 

generation’s faith, but there was a slight difference in the indicators for evaluating that growth. 

Most of the young adult participants measured their faith growth by addressing their engagement 

in love-based activities that put their faith into action, such as missions, evangelism, and 

services. On the other hand, parent participants associated their children’s faith growth with them 

voluntarily seeking God more and serving the church with other generations. Pastor participants 

believed that as young people participate more in IGM they increase in (a) loving the church and 

devoting themselves to serve, (b) taking more responsibility for the next generation, and (c) 

passion for evangelism and missions. 

IGM Helps Parents Set an Example for Their Children and Helps Families Grow Together 

Spiritually 

In terms of the impact of IGM on the preparation of parents discipling their children, 

about two-thirds of young adult participants responded that IGM practices enabled their parents 

to become more active in their faith training at home. Most of them noted that IGM created a 



common topic of conversation for the family and helped their interests reach a level that 

encompassed not only personal faith growth but also the spiritual growth of both the family and 

the church as a whole. In addition, 59% of young adult participants admitted that their parents 

had become their role models through IGM practices. In spite of a small number of negative 

comments, three quarters of young adult participants revealed that their parents became 

examples of faith to them through IGM and became more active in faith training at home. 

Therefore, they believed that IGM helped their parents set an example for them and helped 

families grow together spiritually.  

In addition to the themes found in the young adult group, parent participants stated that 

IGM helped them realize their significant roles in discipling their children. Not only did this 

realization help them develop a genuine relationship with their children, but they confessed that 

their concern and love extended beyond their own children to the responsibility of the children in 

the church. Pastor participants also argued that through IGM, parents grew in their own faith, 

realized their significant role as disciple-makers, and became role models for their children. 

Discussion 

The findings of this study showed that the role of the church in continuing efforts to 

integrate generations for the transmission of faith is crucial. Through interviews with the 

participants, it was revealed that the following three things in particular should be paid extra 

attention: (a) providing more IG interactions, (b) encouraging active participation of children in 

corporate worship, and (c) continuing education about the biblical church. Corresponding to 

these results, previous studies highlighted that the church should intentionally pursue an IG 

philosophy of ministry and provide more opportunities for IG interactions to integrate 

generations more effectively (Allen & Ross, 2012; Burr et al., 2015; Embree, 2017; Harkness, 



1988a; Jones, 2009; Lau, 2017; Linderman, 2016; May et al., 2011; Powell et al., 2017; Ross, 

2012; Snailum, 2012; Westmoreland, 2019; White, 1988). In facilitating IG interactions, several 

participants mentioned the necessity of encouraging active participation of children so that they 

can take ownership of the worship service rather than merely watching the adult worship like a 

performance. These arguments are consistent with Westerhoff’s (2000) assertion that children 

develop Christian faith while they belong to the IG faith community through worshiping 

corporately, learning together, and witnessing the faith of others. To achieve long-lasting faith in 

the next generation, the results of this study and various pieces of literature stress the importance 

of early faith education that can be further strengthened through IGM practices.   

This study also showed the importance of the church’s ongoing teaching on the biblical 

church, emphasizing spiritual family and the body of Christ as described by Jesus and the 

Apostle Paul in the New Testament. Many participants, especially young adults, claimed that 

through the pastor’s regular and consistent teaching, they came to realize the value of 

generational unity by embracing differences from other generations, overcoming their initial 

awkwardness, and seeing other members of the church as their spiritual family. The experience 

of these participants lends credence to the arguments of IGM advocates, who claim that IGM 

arose from the core of biblical ecclesiology that embraces all ages. Understanding God’s 

intended design for the church helps church leaders create and implement better IGM programs. 

Therefore, Christian perspectives of IG faith transmission should consider growing spiritually 

together within the community by seeing the church as a surrogate family and the body of Christ, 

rather than merely pursuing the spiritual growth of individuals and natural families. 

Along with the role of the church, many participants of this study emphasized the 

importance of the contributions of parents and older generations as another factor that made the 



IGM approach more dynamic. These contributions include (a) setting examples in faith and 

behavior, (b) being more approachable by adopting nonauthoritarian attitudes, and (c) helping 

children learn Korean and maintain their identity as Koreans. These findings support many 

previous studies where it was found that parental religiosity had a positive impact on the 

development of their children’s faith and influenced their children’s lives by exemplifying 

behavior-belief congruence (Bader & Desmond, 2006; Goodman & Dyer, 2019; Leonard et al., 

2013; Marks, 2004; Martin et al., 2003). The crucial role of the parental example is best 

illustrated in the Shema teachings in Deuteronomy 6:4–9, where Moses provides ways for 

parents to live out their duty to their children. To fulfill their mission, parents must become an 

example by putting God’s words in their hearts and obeying these words themselves (Brown, 

2016; Craigie, 1976; Driver, 1902). 

Another noteworthy finding of this study was that the factor hindering IG relationships in 

Korean immigrant churches was not language differences, but the authoritarian attitude of the 

adult generation which stems from Confucianism. Most young adult participants mentioned that 

they experienced cultural conflicts with adult generations caused by the hierarchical system that 

required absolute obedience to authority. On the other hand, when these adults abandoned this 

attitude and treated younger generations in a more approachable and nonauthoritarian way, the 

younger generation was able to participate willingly in IGM.  

Moreover, young adult participants cited that improving their Korean language 

proficiency helped them to engage more comfortably in IG interactions. The benefits of 

bilingualism for overcoming generational barriers as immigrants have been highlighted in many 

empirical studies. Park (2005) and Cho (2015) encouraged the bilingualism of children in 

immigrant families, claiming that the maintenance of ethnic culture functions, especially their 



heritage’s language, was a preventive factor for parent-child conflict in Korean immigrant 

families. In addition, Lee et al. (2006) claimed that youths who expressed great confidence in 

their identities as Christians and Koreans expressed strong faith influenced by traditional Korean 

values. Many participants of this study pointed out that, compared to the past, the younger 

generation of Koreans are proud of their identity and more interested in IG interaction 

opportunities at home and at church because of the influence of the Korean Wave, which 

popularized their identity as Koreans. 

Implications for Ministry Practice 

Based on the findings of this study, some implications and suggestions for the ministry 

practice of the three participant groups were found that can strengthen and support the 

transmission of the faith in Korean immigrant churches through IGM.  

Implications for Church Leaders 

It is important for senior pastors and educational ministry leaders to first build a 

foundation of “why” intentional IGM is needed. Even if a church desires to run IGM, starting 

without a firm foundation for the need of intentional IGM can have potential consequences that 

can cause a feeling of failure or ineffectiveness. This foundation should include both biblical and 

contextual grounds: (a) biblical imperative (passing on the faith from one generation to the next) 

and ecclesiology (seeing the church as a family and building up the one body of Christ) and (b) 

the contextual urgency of Korean immigrant churches (existing chronic issues of the Silent 

Exodus and the separation of KM and EM that hinder the transmission of faith). 

After laying the groundwork for the necessity of intentional IGM, the next step is “how.” 

Specifically, how to make this groundwork a reality. Based on the arguments revealed in this 

study and in previous literature, church leaders should patiently and continuously share the 



vision for IGM and teach their congregations to embrace the biblical description of the church. 

These efforts can help congregants understand and own the values of IGM and strive together for 

the mission of the church. Without continuously pursuing IGM as a core value of the church’s 

philosophy of ministry, church leaders and congregations may not fully maintain the IG focus as 

they had once hoped because it requires extra time, energy, and commitment.  

Then, as most participants emphasized, the church should provide more opportunities for 

IG integration to form IG relationships. When promoting more IG interactions, the church should 

provide opportunities for (a) KM and EM maintaining a collaborative relationship, (b) younger 

generations actively engaging in IGM to feel a sense of belonging and ownership in the faith 

community, and (c) different generations building meaningful relationships. Through these 

opportunities, the whole body can be united in deeper ways. 

Lastly, for a more fruitful IGM, it is necessary to evaluate whether this ministry is 

proceeding as originally intended and planned. For example, through regular evaluation, the 

church leadership needs to check to see if the various kinds of family composition, such as 

widows, single parents, and teenagers with absent parents are in harmony. The church also needs 

to ensure that their IGM can be balanced with the other missions of the church: the Great 

Commandment (Mt. 22:37-40) and the Great Commission (Mt. 28:19-20). 

Implications for Parents and Older Generations 

God has assigned parents as the primary agents for training their children in the Christian 

faith (Deut. 6:6–9; Pss. 78:4, 128:3–4; Prov. 1:7–9, 22:6; Eph. 6:4; 1 Tim. 3:15). As many pastor 

participants argued, the partnership of the church with parents is key to making IGM more 

dynamic. For parents to be the primary disciple-makers for their children, the church should 

continue to preach this parental duty through sermons and provide parenting education. Such 



training is not satisfied with a program once or twice a year; rather, a follow-up program is 

needed so that they can continue to apply what they learn through that education in their lives.  

Parents who have realized their primary roles in discipling their children should be able 

to practice that realization at home. The church can help parents consistently and diligently teach 

God’s laws (Deut. 6:7) by supplying materials for parents and children to share in their home or 

by providing guidelines for worshiping together at home. This also requires an effort to provide 

both Korean and English versions of the material. 

Furthermore, as shown in the results of this study, the reason that the younger generation 

avoids communication with the older generation is due to the authoritarian attitude of the adult 

generation rather than the language barrier. To communicate with the next generation, parents 

and older generations should try to understand generational differences rather than judge the 

younger generation too quickly. To create such an atmosphere in the church, church leaders 

should first set an example in treating the younger generation in a nonauthoritarian manner so 

that they feel loved and willing to communicate with the older generations. 

Implications for Younger Generations 

The first feeling the younger generation expressed when they participated in worship 

services or activities with other generations was awkwardness. To overcome this, the younger 

generation should strive to establish intimate relationships with older generations, combining 

their efforts with that of the older congregants. The church should educate the younger 

generation on the value of IGM, while gently admonishing them to understand other generations’ 

differences. Then the church should encourage them to pursue IGM together. 

In addition, many participants argued that improving their Korean language ability helped 

the younger generation to better communicate with the older generation. The role of the church 



and parents in this regard is to instill in the younger generation God’s special purpose for Korean 

immigrants living in the United States. The church can support this by teaching biblical 

examples of bilingual people and the benefits of bilingualism to be used more widely for the 

expansion of God’s Kingdom. The church also can provide opportunities for the next generation 

to learn Korean culture and language by activating the Korean language school and English 

camps in Korea as introduced in this study. 

Limitations of the Study 

This study has several limitations which need to be identified to strengthen future 

research endeavors on this topic. First, the specific criteria of sample selection created a very 

narrow pool of possible participants, which means that it represents the phenomenon in a specific 

region, and not across the entire United States. Second, sampling bias may have occurred 

because the pastors may have selected participants close to them and their most active young 

adult and parent participants. Third, the online platform Zoom may have prevented participants 

unfamiliar with its methods from fully expressing their experiences and emotions. Lastly, the 

emotional bias of both researcher and participants may have been involved. 

Recommendations for Future Research 

Put together from the findings and limitations of this study, some recommendations for 

future research can be made. Firstly, since the young adult participants of this study were mostly 

made up of people who grew up in Christian families and were raised by two parents, it is 

necessary to research how young people mature in faith without the full support from one or two 

parents. Future research needs to include single-parent homes as well as non-Christian parent(s). 

Second, it is recommended that the researcher do observations along with interviews to collect 

data on where and when events and activities are occurring. Thirdly, longitudinal studies 



investigating the same group of individuals over a long period of time are needed to explore the 

impacts of IGM practices on the younger generation’s spiritual growth over time. Finally, future 

research needs to supplement regional distribution so that churches can participate in a balanced 

way representing the United States. 

Conclusion 

This study sought to explore the effects of IGM on the transmission of faith in Korean 

immigrant churches in the United States in relation to IG relationships, faith development of 

younger generations, and parents’ preparation for discipling their children. The impact of IGM 

may differ depending on both the size and the degree of effort of the church. Despite reporting a 

small number of negative or marginal impacts, the overall data results demonstrated that IGM 

practices had a significant positive effect on the transmission of Christian faith. These results 

were evidenced by what participants witnessed and described as their improved IG relationships, 

the matured faith of younger generations, and the increased preparedness and willingness of 

older generations to disciple the next generation.  
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Appendix I 
Demographic Information 

 
Demographic Characteristics of Young Adult Participants (N = 17) 
Characteristics Number Percentage Characteristics Number Percentage 
Age Occupation 
18–21 
22–25 
26–29 

8 
5 
4 

47% 
29% 
24% 

Student 
Employed 
Unemployed 

12 
3 
2 

70% 
18% 
12% 

Gender Years of Christian 
Male 
Female 

8 
9 

47% 
53% 

10–19 years 
Over 20 years 

7 
10 

41% 
59% 

Generation Years of IGM 
1.5 
2nd 

4 
13 

24% 
76% 

2–5 years 
Over 6 years 

5 
12 

30% 
70% 

Marital Status Level of IGM Involvement 
Single 
Married 

16 
1 

94% 
6% 

Actively  
Moderately  

12 
5 

70% 
30% 

 
Demographic Characteristics of Parent Participants (N = 9)  
Characteristics Number Percentage Characteristics Number Percentage 
Age Occupation 
41–50 
51–60 

4 
5 

44% 
56% 

Employed 
Unemployed 

7 
2 

78% 
22% 

Gender Years of IGM 
Male 
Female 

3 
6 

33% 
67% 

2–5 years 
Over 6 years 

2 
7 

22% 
78% 

Generation Level of IGM Involvement 
1st 
1.5 
2nd 

4 
4 
1 

44% 
44% 
12% 

Actively  
Moderately  

6 
3 

78% 
22% 

 
Demographic Characteristics of Pastor Participants (N = 9) 
Characteristics Number Percentage Characteristics Number Percentage 
Age Ministry Position 
31–40 
41–50 
51–70 

1 
6 
2 

11% 
67% 
22% 

Senior Pastor 
Education Director 
Youth Pastor 

6 
1 
2 

67% 
11% 
22% 

Gender Years of IGM 
Male 
Female 

8 
1 

89% 
11% 

2–5 years 
Over 6 years 

2 
7 

22% 
78% 

Generation  
1st 
1.5 

6 
3 

67% 
33% 

   

 
 
 



Appendix II 
Emerging Themes 

 
Categories, Themes, and Subthemes that Emerged from the Young Adult Data (N = 17) 
Categories Themes & Subthemes N Ref 
Factors that 
contribute to 
effective 
IGM 

1. The church’s ongoing vision sharing and providing IG interactions 
Providing more IG interactions to build relationships 
Supplying resources for IG worship services 
Continuously sharing visions and equipping core leadership 

 
12 
10 
8 

 
46 
32 
16 

2. Christ-like examples of parents and older generations 
Modeling of faith and behavior 
Being more approachable by having nonauthoritarian attitudes 

 
14 
12 

 
43 
27 

 3. Personal engagement in embracing different generations 
Enduring the initial awkwardness and making efforts to 

overcome discomfort 
Embracing and respecting different generations 
Improving language skills 
Being guided by the Holy Spirit 
Realizing the need for IGM during pandemic situations 

 
11 

 
10 
7 
3 
3 

 
31 

 
21 
11 
10 
4 

Factors that 
hinder IGM 

4. Ineffective church systems for integrating generations 
Division of KM and EM 
Being too busy with church ministries 

 
9 
4 

 
17 
6 

 5. Language and cultural barriers between generations 
Language barriers 
Cultural conflicts between generations 
Parents and older generations’ authoritarian and unbiblical 

behaviors 

 
7 
6 
6 

 
14 
12 
17 

 6. Lack of personal commitment 
Overemphasis of personal preferences 
Forceful participation instead of voluntary 

 
6 
4 

 
10 
7 

Effects of 
IGM on the 
transmission 
of the faith 

7. IGM helps connect and unite generations. 
Reducing generational gaps and conflicts 
Promoting genuine relationships 
Enhancing family bonding 

 
11 
10 
6 

 
30 
20 
12 

 8. IGM helps young people have a biblical view of the church and live 
a life accordingly. 

Becoming more involved in loving activities 
Having a biblical perspective of the church  
Gaining broader perspectives and knowledge of the Christian 

life  
Developing a relationship with God 
Taking responsibility for the transmission of faith 

 
 

14 
12 
11 

 
10 
8 

 
 

46 
54 
16 

 
17 
17 

 9. IGM helps parents set an example for their children and helps 
families grow together spiritually. 

Becoming more active in their children’s faith training at home  
Becoming a role model for their children 

 
 

11 
10 

 
 

18 
20 



Categories, Themes, and Subthemes that Emerged from the Parent Data (N = 9) 
Categories Themes & Subthemes N Ref 
Factors that 
contribute to 
effective 
IGM 

1. The church’s ongoing efforts for integrating generations 
* Continuing education about the biblical church 
Providing more IG interactions to build relationships 
Supplying resources for IG integration 

 
7 
7 
6 

 
23 
16 
20 

2. Parents’ and older generations’ contributions 
* Recognizing the parental role in their children’s faith 

education 
* Creating a community where children feel loved and valued 
* Being more patient for the fruit of IG reconciliation 
* Helping children to maintain or learn Korean 

 
5 
 

5 
4 
4 

 
17 

 
9 

12 
6 

Factors that 
hinder IGM 

3. Insufficient efforts for integrating generations 
Inefficient church system 
* Lack of understanding of the value of IGM 

 
4 
3 

 
9 
4 

 4. Language and cultural barriers between generations 
Cultural conflicts between generations  
Language barriers 

 
3 
2 

 
3 
2 

Effects of 
IGM on the 
transmission 
of the faith 

5. IGM helps promote healthy IG relationships at home and at church. 
Reducing generational gaps and conflicts 
Enhancing family bonding 
* Helping families get along well at home during the pandemic 
Promoting genuine relationships 

 
8 
6 
4 
3 

 
11 
14 
4 
6 

 6. IGM helps the younger generation develop their own faith and put 
it into practice. 

* Having their own faith 
* Becoming more involved in serving the church by improving 

IG relationships 
Having a biblical perspective of the church  
Taking responsibility for the transmission of faith 

 
 

8 
7 
 

6 
5 

 
 

18 
19 

 
19 
7 

 7. IGM helps parents extend their responsibility for their children’s 
faith education to the congregational level. 

* Realizing their significant roles in discipling their children 
Becoming more active in their children’s faith training at home  
* Expanding the scope of responsibility to the children of the 

church  
* Developing an authentic relationship with their children 
Becoming a role model for their children 

 
 

7 
6 
5 
 

3 
3 

 
 

16 
12 
19 

 
7 
5 

    
Note. * indicates unique themes in the subsample group data                              
 
 
 
 
 
 



Categories, Themes, and Subthemes that Emerged from the Pastor Data (N = 9) 
Categories Themes & Subthemes N Ref 
Factors that 
contribute to 
effective 
IGM 

1. The church’s ceaseless efforts to build a biblical church that unites 
all generations without giving up 

Continuously sharing visions and equipping core leadership 
* Being more patient for the fruit of IG reconciliation 
Supplying resources for IG integration 
* Having a sense of urgency for the future of the Korean 

immigrant church 
Providing more IG interactions to build relationships 

 
 

9 
7 
6 
6 
 

4 

 
 

57 
16 
16 
12 

 
11 

2. Parents’ paradigm shift and modeling 
Recognizing the parental role in their children’s faith education  
Parents’ and older generations’ modeling of faith and behavior  
* Helping children learn Korean and maintain their identity as 

Koreans  

 
7 
6 
6 

 
20 
13 
10 

Factors that 
hinder IGM 

3. Insufficient church efforts for IGM 
Inefficient church system  
* Lack of education and assessment of IGM practices 

 
7 
6 

 
20 
15 

 4. Language and cultural barriers between generations 
Cultural conflicts between generations  
Language barriers 

 
3 
2 

 
3 
3 

Effects of 
IGM on the 
transmission 
of the faith 

5. IGM helps restore IG relationships and form a spiritual family.  
* Becoming comfortable with different generations 
* Reconciling family relationships and enhancing their bonding 
* Forming a spiritual family 
* Helping families get along well at home during the pandemic 

 
7 
6 
4 
3 

 
9 

16 
7 
3 

 6. IGM helps the younger generation love the church and take 
responsibility for the next generation. 

* Loving and serving the church better 
Taking responsibility for the transmission of faith 
* Becoming more passionate about evangelism and missions 

 
 

8 
7 
3 

 
 

22 
16 
5 

 7. IGM helps parents grow in their faith and be equipped to train their 
children in the faith. 

* Realizing their significant roles in discipling their children 
* Growing in their own faith 
Becoming a role model for their children 

 
 

7 
6 
4 

 
 

18 
9 
9 

    
Note. * indicates unique themes in the subsample group data                               
 
 
 

 
 

 


